
Call for Papers 

Pastoral Academies. A global Phenomenon? – International Symposium. 

 

According to Hippolyte Taine (1866), there was a “time of Arcadians and pastoral academies”. For 

Taine, the category of 'pastoral academy' refers to only one example: the Accademia dell'Arcadia in 

Rome, associated (once again) with the alleged decadence of Italian art, in this case figurative art, in 

the 17th and 18th centuries. But the Arcadia was not the only literary academy to adopt forms and 

names from the Greco-Latin bucolic tradition. From the first half of the sixteenth century until the 

very end of the eighteenth century, writers, poets and scholars founded pastoral academies, 

becoming shepherds for the duration of a session spent reading or debating poems or prose texts, 

sitting on the grass or on the seats of a rustic theatre. Such groups existed under various names – 

Germanic languages prefer the names “society” (Gesellschaft, Society) or “company” 

(Genossenschaft) to the Mediterranean word “academy” – at least in Germany, England, Croatia, 

Spain, France, Italy, Portugal, Slovenia and perhaps elsewhere in Europe, as well as in Brazil and 

on the island of Hispaniola. 

This symposium proposes for the first time to explore this phenomenon from a global perspective. 

Do pastoral academies demonstrate unity and coherence as a whole? Do they have common features 

that can be recognised across cultures and periods? Conversely, if there is a model for a pastoral 

academy, how do its achievements differ from one another? Is its evolution over time marked by a 

movement toward the same directions? These are the questions we would like to address. 

In the Encyclopédie, D'Alembert assigns the article “Académie” to the two fields, “History, 

Literature”. The symposium necessarily adopts a perspective that is both literary and historical. 

From a literary standpoint, the investigation will focus on three moments of the academic literary 

experience. The academies are places of reception of the European pastoral tradition; they then use 

it as a symbol of their poetics and their position within the literary field (Bourdieu). Finally, they 

produce a new literature, largely bucolic, which can in turn influence the pastoral tradition and new 

academies. From a historical point of view, the pastoral academies constitute a privileged object for 

a comparative history of forms of sociability, at the intersection between sociology of literature and 

history of the writers and the scholars. 

This symposium takes an approach that has yet to be seen in the field. While there is a long tradition 

of research on certain well-known academies (the Arcadia, the Blumenorden in Nuremberg), the 

international dimension of the phenomenon has remained largely neglected. For a long time, the 

prejudice against pastoral disguise discouraged comparisons between academies based on this 

aspect. There have been, however, a few works that have paved the way for comparisons between 

pastoral academies. Finzi (1907) compares, with several inaccuracies, the Arcadia and the 

Blumenorden. The numerous “colonies” of the Arcadia in distant countries naturally offer a suitable 

terrain for such investigations. Candido (1995) revealed the existence of an Arcadia Ultramarina in 

Brazil (Vila Rica/Ouro Preto). Renucci (2020) not only studied colonies in Slovenia (Ljubljana), 

France (Marseilles) and Santo Domingo (Port-au-Prince), but also looked at the “voyage du modèle 

institutionnel” (journey of the institutional model) of the Arcadia, especially in Croatia (see also 

Vidan 2000). These studies have shown that the Roman academy became in the 18th century 



throughout Europe the reference and archetype of the pastoral academy. The earlier period, however, 

remains hitherto unexplored. 

The establishment of such a collective work poses the problem of a universal definition of 

‘academy’. The academic phenomenon has taken different forms in each country, influencing 

national traditions of research on the subject. The German tradition recognised academies 

(Sprachgesellschaften) by their linguistic-nationalist agenda, distinguishing them from simple 

cenacles (see Otto 1972; Conermann 1978). Historians of the Italian academies gave importance to 

the presence of statutes (Maylender 1926-1930). In France, the so-called “private” academies were 

for a long time neglected in favour of the royal academies (D'Alembert lists only the latter in his 

article, with the exception of the 'bizarre' Italian circles). Today, these criteria are being questioned 

and a broader conception seems to impose itself, at least in the French (Roche 1978; Viala 1985; 

Mauzaric 2000) and Italian (Pecorella 1968; Donato 2000) contexts. We will therefore borrow from 

Donato (2000) the definition of academy as a “form of sociability” (see Agulhon 1968) of writers 

and scholars. The speakers can return to this definition and, if necessary, discuss it. Pastorality, on 

the other hand, is defined by the presence of references to the pastoral world in the name and signs 

of the group, as well as in the academic pseudonyms of those who were part of it. 

A partial census of pastoral academies, limited to France, Italy and Germany, can be found in the 

appendix to Penge (2022). Fictional academies, which only ever existed in books, such as the 

Harpías de Madrid (Castillo Solórzano 1631), will also be of interest. As virtual images of a 

culture’s academic ideal, they represent a particularly interesting case study for countries, such as 

Spain, where the phenomenon of pastoral academies has seen limited development. 

 

We propose the following topics of research. 

1. Towards a reasoned mapping of pastoral academies 

Census. One of the objectives of this conference is to establish an inventory of pastoral academies. 

Any study of an unknown or forgotten academy by the scientific community is welcome; 

conversely, it seems necessary to carry out a “critique” (in the Kantian sense) of known pastoral 

academies, their pastorality having sometimes been too lightly determined. While the phenomenon 

seems to be chronologically limited to the 16th and 18th centuries, any earlier (such as the Palatine 

Academy allegedly founded by Charlemagne, where some Virgilian names are to be found) or later 

pastoral academies can be relevant objects of study. The comparison with experiences of sociability 

in other areas and continents, where a conception of the shepherd specific to other cultures arises, 

can also be tackled.  

Socio-cultural history. An uneven distribution of pastoral academies seems to emerge in Europe, 

although the current state of research may bias this observation. What are the reasons for the 

development of pastoral academies, or their absence? Did they face competition from other models 

of learned sociability? Pastoral disguise was frequently practised in salons, or even courtly societies 

without literary inclinations (Académie des Parfaits Amants, in Saxony), which may have hindered 

the appropriation of the subject by literary circles. What is the sociological composition of pastoral 

academies? We call in particular for a socio-cultural history of the phenomenon, in line with the 

work of Quondam (1973) on Arcadia and Boutier, Marin and Romano (2005) on the Italian 

academies. Questions involving their network and affiliations can also be addressed. Did members 



of the pastoral academies know each other, were they in contact with each other? Did they rely on 

competing or alternative networks, such as freemasonry? 

 

2. A Pastoral Republic of Letters? 

Reception of the pastoral. By definition, the common feature of pastoral academies is the choice 

of the shepherd as the symbol of the academy. This has been described, for example, as “figuration” 

(Denis 2001) or as the use of an “identification model” ('Identifikationsmodell': Wiedermann 1978); 

Morei (1761) speaks of a “pastoral idea” ('idea pastorale'). The relationship of the academies to the 

shepherd is therefore worth analysing. The real referent is not without interest in the era of 

economic transition from Sully's 'ploughing and grazing' (‘labourage et pâturage’) to world trade. 

But the model for these academicians-shepherds is of course the literary herdsman with the Greek 

name, whether he lives in Arcadia, Mantua or on the banks of the Lignon. So what role does 

pastoral literature play, and what pastoral literature might one speak of? What do these experiences 

tell us about the reception of the pastoral? 

Related figures and themes. As an alternative to the shepherd, other figures have served as models 

for the profile of academies and their members. We can mention the knight (the Paladins of the 

Round Table, in Paris), the sailor (several Italian academies ‘of the Argonauti’), the miller (the 

Crusca), the druid, the angel and even the mason. These different choices of representation can be 

compared with the pastoral idea. The Greco-Latin universe naturally has a privileged relationship 

with the bucolic world (a hyperonymic relationship?). Moreover, the pastoral academies mobilise 

themes (garden, flowers, poetic competition) that had already been the hallmark of older circles, 

such as the medieval Consistories of the Gay Saber in Toulouse (later the Académie des Jeux 

Floraux) or in Barcelona. Jean-Jacques Ampère (1841) even describes the Jeux Floraux of Toulouse 

as a ‘pastoral academy’, in the same way as the Arcadia and the Blumenorden. 

 

3. The Muse and the musette 

Poetics. The unity of the phenomenon also arises as an important aspect to consider in terms of the 

pastoral academies’ position in the literary space. What questions and debates do the pastoral 

academies deal with, and how do they respond to them? How do they relate, to name but a few 

examples, to the quarrels between gallantry (preciosity) and erudition (pedantry), between Ancients 

and Moderns, and later between rationalism and naturalness, between Baroque and (neo)Classicism? 

In the specific case of Arcadia, does the old explanation of the anti-Baroque meaning of the pastoral 

form still apply? Studies in comparative poetics will be of particular interest to us. While there 

probably cannot be a common poetics for all pastoral academies, it is nonetheless interesting to note 

how they are similar or different from each other.  

Erudite sociability. The participants are also invited to delve into the understanding of culture in 

the pastoral academies. Do they share a certain idea of sociability? From the point of view of tone, 

is there a humanistic coexistence or a classical separation between playfulness and seriousness (see 

Gvozdeva 2014)? From the point of view of behavioural norms, is the pastoral academy the domain 

of honesty? Or rather, should the academician-shepherd — if the Astrée is the breviary of courtiers 

— adhere to norms of civility and dissimulation? From a gender perspective, how is the ancient 

question of women's access to culture, “women's quarrel”, reshaped by pastoral academies? While 



there are indeed academies reserved for men, others were mixed or exclusively female (the English 

Society of Friendship; the Austrian Ister-Nymphen). 

Production. The literature produced by the academies should also be investigated. What is the 

effect of the academy on the text? Lavocat (1998) has studied the case of the 'academic pastoral 

novel' in Italy, France and Spain; the study deserves to be extended to poetry and drama, as well as 

to other geographical areas. What kind of literary activity is conceivable for academic 

shepherdesses? Did they go beyond the limits of the genres, subjects and styles traditionally 

reserved for women? Was there a feminine or even a (proto)feminist pastoral? We would like to 

mention here the database Donne in Arcadia (Crivelli 2003) and the anthology of texts by women 

writers of the Blumenorden (Schuster 2009). 

 

4. Ideological, political and religious issues 

Academy and State. The relationship of academies to power and the ruling class has already been 

the subject of a line of classical studies (Cochrane 1961; Benzoni 1978). It is appropriate to address 

this question in the case of pastoral academies. Do they have a relationship of vassalage to the state, 

acting as its lever on the internal front (control apparatus) or external front (instrument of soft 

power)? There have been cases of pastoral academies being closed by the local government 

(Brazilian Ultramarina). Are they then, conversely, places of opposition, or even conjuration?  

Internal politics. The forms of government of the academy, often conceived as a fiction of the state, 

can also have a certain subversive impact. Campanelli (2019) has shown that the Arcadia was the 

site of an experiment in new theories of the social contract. The statutes and political practice of the 

academies therefore deserve to be studied, both in relation to contemporary philosophical and 

political debates and in relation to women's voting in democratically organised circles. It will also 

be useful to explore confessional issues. Did the academies have an imposed religion (one might 

think of a principle of cuius academia, eius religio) or were they tolerant, even ecumenical? Did 

they welcome intra-religious movements (Jansenism, Quietism, Pietism), libertinism, and even 

atheism? Were there any non-Christian academics, for example Jews? 

 

The event is sponsored by the Centre d'Études et de Recherches Comparatistes (CERC) of the 

Université Sorbonne Nouvelle in Paris, and by the Accademia dell'Arcadia in Rome.  

It will take place on 5 and 6 April 2024 at the Maison de la Recherche of the Université Sorbonne 

Nouvelle, 4 rue des Irlandais, 75005 Paris. 

How to submit a proposal 

Proposals should include a title, an abstract (250-350 words), the language of the paper and a 

brief bio-bibliographic note. 

The deadline is 31 July 2023. 

The proposals must be uploaded on the site of the symposium: https://academies.sciencesconf.org/ . 

If you already have a sciencesconf or HAL account, connect using the button on the top right 

("login"). Otherwise, create a sciencesconf account ("login" --> "create account"). You will then be 

able to deposit the proposal in "my submissions" (tab on the left). 

https://academies.sciencesconf.org/


We accept papers in French, Italian, Spanish and English. Abstracts must be in French or English. 

 

Scientific Committee: Jean Boutier (EHESS/CNE), Maurizio Campanelli (La 

Sapienza/Italianistica), Carlo Alberto Girotto (Sorbonne Nouvelle/LECEMO), Françoise Lavocat 

(Sorbonne Nouvelle/CERC), Yen-Mai Tran-Gervat (Sorbonne Nouvelle/CERC), Pierre Zoberman 

(Sorbonne Paris Nord/CERC) et Luca Penge (Sorbonne Nouvelle/CERC) 

Organizing Committee: Noemi Linardi (Sorbonne Nouvelle/CERC) et Luca Penge 
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